
 
57. Python Worship in Uganda.
Author(s): J. Roscoe
Source: Man, Vol. 9 (1909), pp. 88-90
Published by: Royal Anthropological Institute of Great Britain and Ireland
Stable URL: http://www.jstor.org/stable/2839936
Accessed: 05-06-2016 01:42 UTC

 
Your use of the JSTOR archive indicates your acceptance of the Terms & Conditions of Use, available at

http://about.jstor.org/terms

 

JSTOR is a not-for-profit service that helps scholars, researchers, and students discover, use, and build upon a wide range of content in a trusted

digital archive. We use information technology and tools to increase productivity and facilitate new forms of scholarship. For more information about

JSTOR, please contact support@jstor.org.

Royal Anthropological Institute of Great Britain and Ireland, Wiley are collaborating with
JSTOR to digitize, preserve and extend access to Man

This content downloaded from 142.58.129.109 on Sun, 05 Jun 2016 01:42:51 UTC
All use subject to http://about.jstor.org/terms



 Nos. 56-57.J MA N. [1909.

 England: Archeeology. Smith.
 Palaeoithic Implement found near the British Museum. By R
 Worthington G. Smith, F.L.S. PJU

 The accompanying illustration, drawn to half scale, represents a fine paloeolithic
 implement, found by an exca-

 vator wlhilst repairing a drain in
 Woburn Place, near the British

 /b S Museum, in 1902. The digger
 knew nothing of implemnents, buti

 preserved the flint on accouiit
 of the pebble at the base. The
 tool remained in the digger's

 \\,.\ possession till July, 1908, when
 404( ( S S t another man acquainted with

 stone implements happened to
 see it. This second man happily

 ii had my name and address, and
 / s -he advised the finder to send

 19.~ ~ the stone to me. The owner

 K rK M acted on this advice and for-

 I. ~~warded the implement by parcel
 post, giving particulars of the

 t ;! X t t finding, and asking that I would
 I~~/(~ < I / send him any sum I thought

 I fk~~~~~~ ~proper.
 The implement was found

 at a depth of 10 to 12 feet; it
 is somewhat abraded, blackish,

 clouded livid, and lustrous all
 over. It agrees well with the

 famous Gray's Inn implement
 fournd in the seventeenth century.
 It is petrologically interesting
 on account of the oval flint

 pebble which forms part of the
 hase. The maker of the tool by clever flaking designedly left this pebble intact.
 The implement is larger than the Gray's Inn example and weighs 1 lb. 8 ozs.

 WORTHINGTON G. SMITH.

 Africa: Uganda. Roscoe.
 Python Worship in Uganda. By the Rev. J. Roscoe.

 Python worship was confined almost entirely to one clan in Uganda, and
 had a limited sphere of influence.

 The place where this worship was carried on was on an estate called Bulonge,
 in Budu, a district of Uganda to the south bordering on the west shores of the lake

 Victoria Nyanza. The temple (sabo) was situated in a forest on the shores of the
 lake by the bank of a river called Mujuzi. The land near the temple was culti-

 vated with plantains by the members of the Heart (Mutima) clan. This clati had
 charge of the temple, which was a large conical hut built of poles and thatched with
 grass ; the base was some 20 feet in diameter, and 24 feet or 25 feet high at the
 apex. The floor of the temple was carpeted with a sweet smelling grass like the
 lemon grass ; on one side of it was the sacred place of the snake and his guardian,
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 who was a woman who might never marry; her name was Nazimba. A log of wood

 lay on the floor and a stool near it for the python; over these a barkeloth was

 spread for the snake to lie upon. Through the side of the hut a round hole was cut

 for the ingress or egress of the python. On the other side of the hut was the

 bedstead of the Medium (Mandwa) and his assistant, who also lived in the temple.

 'The chief of the estate had to keep the temple in good order, and called the members

 of the clan to rebuild it when it was necessary.

 The python had by some means been trained to come into this hut and live

 there; it drank freely milk which had some white clay mixed with it, and also was

 given fowls and small goats. The Medium daily brought a large bowl of milk from

 some sacred cows which were kept for the sole use of the python. This large wooden

 bowl was taken by the woman Nazimba and held for the python to drink from; it lay

 with its head over the stool and drank the milk. From time to time the Medium took

 fowls or goats and tied them oIn the bank of the river and the python went down and
 devoured them. These offerings were made whenever the Medium wished to have a

 successful fishinig expedition, because the python was supposed to have power over the
 river and all the fish in it. Without the offering to obtain the deity's favour the expedi-

 tion was supposed to be of nlo value. After each successful fishing expedition the
 Medium called all the people from the estate to a sacred meal of the fish; they had to
 provide the cooked vegetables and beer, and the Medium prepared the fish for the meal.

 The names of the python were Selwanga and Magobwe, which are names uised
 for men. The chief duties of the python were to give increase of children. Newly-

 married men or those whose wives did not have children went to seek his blessing,

 an assistance to obtain them. Other requests were also made to him, but he was

 ,called the giver of children.

 The time for worship was at the new moon ; for several days before the moon

 became visible the people made preparations because there was no work allowed to

 be done on the estate for seven days. Directly the moon appeared the drums were

 beaten and the people gathered for the worship; those who had requests to make

 brought offerings for the god; they were chiefly beer, cowry shells, and a few goats

 and fowls. The priest always came with a large following of smaller chiefs; the
 priesthood was hereditary, and the holder of it was always the chief of the estate.

 When the priest had received the offerings from the people and told the python what
 had been brought and the number of requests, he dressed the Medium in the sacred dress
 ready for the python to take possession of him. The dress consisted of two bark-
 cloths, ea.ch one tied at two corners, and slipped over the head with the knot of the one
 on the right shoulder, and that of the other resting on the left shoulder and hanging
 down below the knees. Round the waist were two goat-skin aprons from white goats,

 the skins beautifully dressed. One of them hung in front and the other hung down

 behind. Round his chest was a leopard skin, and on his head he wore a crown made

 of a strip of goat's skin decorated with beads and the seeds of the wild banana. In
 his hand he held two fly whisks made from buffalo tails. When the priest had thus
 dressed the Medium, he gave him a small gourd cup full of beer to drink, and afterwards

 some of the milk mixed with the white clay from the python's bowl; the spirit of the
 python then came upon the mayn, and he went down on his face and wriggled about
 upon his stomach like a snake, uttering peculiar noises, and speaking in a tongue which

 required an interpreter to explain to the people. The people stood arouiid and looked
 on whilst the drums were beaten and the python gave its oracle. The interpreter,
 named Lukumirizi, stood by listening until the Medium had ended his speech; when
 he finished his talk he fell down or lay down like a person in a sound sleep for a
 long time utterly overcome with his exertions. Lukumirizi the interpreter then

 explained what had been foretold, and told the fortunate persons whose requests had
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 been granted what they were to do in order to obtain their desire, and what was the

 medical treatment which the wife was to indergo, &c. This ceremony was repeated

 each day during the seven days feastiug. The people were then free to return to their

 homes and look forward to the fulfilment of the promises. When children were born

 according to the promise of the python the parents had to take an offering of either a

 goat or fowls to the temple ; if they neglected to do so their children were stricken

 with some disease, and the parents were soon driven to the medicine men for advice to

 save their families, and be ordered them to pay the proper offering to the python, and

 also told what herbs to use to restore the sick person.

 From time to time the Medium went over to the island of Sese for cows from the

 god Mukasa to supply the python with milk. His reason for going to Mukasa was

 because the wife of Mukasa was a female python named Nalwanga, sister of Selwanga.

 The brother-in-law according to the usual custom of the nation has to give presents

 from time to time to his wife's brother. The terms used for possession are to take

 hold of the head (kukwata kuniutwe) and to marry (kutvasa). These cows were always

 brought decorated with creepers around their bodies to show they were sacred animals;

 They were kept close by the temple and were milked daily for the python.

 The kings used to send the chief of the district (pokino) to the python to ask

 for his blessing so that they might have children.

 Once each year the Medium also took a gift of fish to the king from the

 python. J. ROSCOE.

 REVIEWS.

 Africa: Uganda. Hattersley.
 The Baganda at Home. With One Hundred Pictutres of Life and Work in SQ

 Uganda. By C. W. Hattersley, Secretary, Board of Education, C.M.S. U

 Uganda. Author of Uganda by Pen and Camera. London: Religious Tract Society,

 1908. Pp. xvi + 227. 22 x 14 cm. Price 5s.

 This exceedingly well-illustrated book is well calculated to serve the purpose for

 which it is apparently written, namely, to interest the public at large in the mission

 work which is being so successfully carried on by the Church Missionary Society ini

 Uganda and the adjacent tribes. Mr. Hattersley, the author, is secretary to the
 Board of Education, and seems to have given some attention to the natives, their

 habits and customs.

 The results of his observations are set down with clearness and are likely to be

 very useful to the Cook's tourists who are niow in increasilng numbers visiting Uganda,
 as well as traders and officials. The book will also prove of great use in showing

 the influence which a mission may have in a land where the people are so amenable

 to instruction as the Baganda are.

 Looking at the book from the anthropological point of view, although there is
 nothing very new to be found in its, pages, yet we can glean many interesting details

 as to the people, their customs and mental characteristics, and we can see how they
 have reacted to the foreign influences which have been at work in the country during

 the past quarter of a century.

 The men seem to progress with much greater rapidity than the women, the latter

 not taking so very kindly to the new order of things. The advent, however, of lady
 missionaries is making a gradual change in this as well as the medical work in the

 excellent hospital administered by the mission.

 Apart from the natural aptitude, of the Baganda, the mission must have great,
 credit for the way in which they have taught the people. They seem to be working
 on the very satisfactory and commonsense lines of not aimrling at giving the people
 a veneer of civilisation but in trying to develop an educated native race.
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